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ABSTRACT

After accepting Islam, the Persians began receigingng influences from Arabs, in all fields of kvledge,
including the religious one. One of the indicatofghis particular influence is, their early intstdor the contribution to
the story of Yusuf, originally told in a dedicatedapter in the Qur'an (surah 12). Persians havenghumerous literary
works on the subject. In Persian, this story isatad in three forms: in verse (in mathnawi rhyroedplets), in prose, and
in prose and verse combined. | think it would bfficient in this paper, just to give a clearer idd@ut, when the story of
Yusuf and Zulaikha started to be elaborated inRbesian literature and about the most prominerticast who have

undertaken such a task.

I will compare those Persian literary works— up3t®, authored by writers such as Ferdowsi, Jami,wéhia
Shirazi, Balkhi, Umku Bukhari, al-Kharvi etc. — Wititerary works on the same theme, by Albaniamenrsg such as Hafiz

Ali Korga and Muhamed Kycyku.

| will argue that, the interest and contributionRérsians to the story of Yusuf and Zulaikha hanlgreat. One
thing that deserves attention is the fact thatelating the story of Yusuf, Persians have paidrdithn to the artistic and

literary aspect of it, in contrast to the Arabicrk® which mainly focus on the religious and maspect of the story.
KEYWORDS: Yusuf, Zulaikha, Persian Literature, Albanian Litere, Literary Influence
INTRODUCTION

After embracing Islam, the Persians began receigingng influences from Arabs in all fields of knledge
including, of course, the religious one, as wellraBterary creativity. One of the indicators dfig particular influence is
their early interest for and contribution to thergtof Yusuf, originally told in a dedicated chapite the Qur'an (surah 12).
In this paper, besides a general evaluation ofstbey of Yusuf in the historical aspect, | will piaularly try to give a
clearer idea about, when the story of Yusuf andaikbbh started to be elaborated in the Persiaratitez and about the
most prominent authors, who have undertaken suabkka | will compare those Persian literary workg-to 30, authored
by writers, such as Ferdowsi, Jami, Khawari ShjrBaihki, Umku Bukhari, Kharvi etc. — with literawyorks on the same

theme by Albanian authors, such as Hafiz Ali Kaagd Muhamed Kygyku.
Persian-Albanian Literary Influences

Being in contact for centuries with the Orientaltare, through the Ottoman Empire, Albanian authioase
borrowed themes, motives, narratives and charafttarsthat culture and incorporated them into thieafian literature. It

should be pointed out that, at the time of the @#n Empire, the Albanian cultural elite was faislgguainted with the
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main Oriental languages: Arabic, Persian and ThrKisoreover, the Ottoman literary tradition did moolve writing in

one of these languages only, but rather was a frad three languages. In the book titled Histariahtetit, shogérisé dhe
gytetérimit osman (A History of the Ottoman St&eciety and Civilization) published by the Albaniastitute of Islamic

Thought and Civilization in 2009, it is stated thafter the conquest of Constantinople, the officind literary language
used in sultan’s palace and in other cultural amidter centers evolved due to the addition of vepridioms, expressions
and long rhymed Arabic and Persian sentences,tékiisg the form of a language of elites difficudt be understood by
common people and quite distant to their speechit8@sn’'t enough to fluently speak all three laages by themselves,

in order to be able to read an Ottoman téxt.”

Indeed, in his Fjalor i Orientalizmave (A Dictiogaof Oriental Loanwords in Albaniah) Tahir Dizdari has
included 505 words of Persian origin used in Allaatialthough only about 270 have been included ifoFjaGjuhés sé
Sotme Shgipe (A Dictionary of Contemporary Albanfa®ther authors, such as Norbert Jokl, Shaban RgnEimil Lafe
and Jusuf ShpuZéhave also written about the Persian linguistidurices on Albanian, pointing out the considerable

influences to the lexicon of common Albanian speech

Besides the linguistic influence, Prof. Shaban fin#as also taken notice of literary influence adr$an
literature on Albanian literature, pointing out mspondences between the Albanian and Persian.%epiesexamines
Ferdowsi’'s Shahnama, as a work which has influeticedilbanian epics in style and in its translatiorAlbanian, made

according to the Albanian epic model.

Although, many other studies have been made ofirtheistic influence of Persian, on Albaniaminfortunately
only a few have been made on the literary influemddch is of particular importance. | shall mentibere a short study,
made by Prof. Jorgo Bulo “Naim Frashéri dhe popeisiane” (Naim Frashéri and Persian Poetry) whicmines Naim
Frashéri’s Tahayyulat (Dreams) poem written in Rexrswhich has ensured him, a place in the Peiiematuré. Besides
this poem, Bulo points out influences of Persiaardiry models and style in Naim Frashéri’s Albangoetry, as in
“Bagéti e bujgési” (Herds and Crops), “Lulet e \w&&#€(The Summer Flowers) and other works. The BRersifluence is

also present in Sami Frashéri’s writings, as Réaizmend Shpuza has more broadly written about.

In the context of such influence of Persian literaton Albanian literature, | shall present the '‘@nic narrative

of Yusuf's story, taken as a theme in many work&bysian authors and Albanian ones as well.

! Group of authors, Historia e shtetit, shogéris@ djytetérimit osman (vol. 2), Instituti ShgiptarMendimit dhe
Qytetérimit Islam, Tirané, p. 24.

2|t was pulished by Instituti i Mendimit dhe Qytetgit Islam as a single volume including 4406 detic

3 Jasar Redzepaygilslamsko-persijska kultura i uticaj persiskogezu nas, Belgrade, 1996, p. 10.

* Emil Lafe, “Fondi i persizmave né shqipen e sotthe né zhvillimin historik t& shqipes prej mesjetédgandej” Lidhjet
shqiptaro-iraniane (studime té zgjedhura histokislttirore), Fondacioni Kulturor “Sadi Shirazi”, &iné&, 2010, p. 54.

® See: Lidhjet shqiptaro-iraniane (studime té zgjedHhistorike-kulturore), Fondacioni Kulturor “SaShirazi”, Tirang,
2010 & Studime pér Iranin né Shqipéri, Ideart, m&a2010.

® Shaban Sinani, “Eposi shqiptar dhe eposi persashgpéri e paralele”, Studime pér Iranin né Shgipdsart, Tirané,
2010, p. 244-270.

" See: Perla journal, issues 1996/2 & 1999/1, whichude a number of comparative in linguistics.

8 Jorgo Bulo, “Naim Frashéri dhe poezia persianet/é1999/1, p. 57-60.

° See: Gazmend Shpuza, Bota iranaine né veprén eFgashérit, Onufri, Tirané, 2004.
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Yusuf's Story

The story of Yusuf which will be treated in thispaat is of ancient origin. It involves many hist@liepisodes full
of surprises and various themes and motives. Tdterigal aspect also involves the geographic onetaie places where
the story unfolds, their antiquity, the migratiohpeople and characters from one place to ano#ter,So the story of

Yusuf can be evaluated and studied in two dimessibistorical and geographic.

According to the available sources Yusuf, peacagmn him, was from a lineage of prophets. He wasstin of
Ya’'qub (Jacob), son of Ishaq (Isaac), son of IbrafAbraham), peace be upon them*alrhey used to live in Harran, but

later migrated to Shechem, or Silénin Canaalf, today’s Palestine.

Yusuf was born in 1745 B.C. in Harran and dies @84 B.C. in Egypt. These dates are found in Lamuss
Encyclopedi&® and in Sami Frashéri's Kamsbut there are also statements that he was bof®@6° B.C. If it is
assumed that Yusuf has lived in Egypt during the ofi the Hyksos, the first version is more likeRegarding his age, all
sources agree that he lived 110 yéargusuf was the most beloved son of his father. fef@son for that was that Ya'qub
saw in the little Yusuf signs that, he would becaanehosen one and a great personality in humaaristas it would
happen indeed. According to the Bible however rdason for Ya'qub’s distinguished love for Yusufsydue to the fact
that, the later was born when his father was'dBecause of his father's love for Yusuf, the lastesrothers became
jealous of him and were driven to do him harm. Thewld wait for the moment to physically elimindtan. With this
plan in mind they would continuously implore th&ither to let Yusuf go with them, promising him tiiaey wouldn’t let
any harm touch hin? After some attempts they persuaded their fathdetteYusuf go with them to play or to herd the
flock and there does the story begin for Yusuf. Biisthers threw him into a well in a place near 2ot north of

Shechem, where the caravans to Egypt would Passcording to some accounts Yusuf remained trappehe well for

19 Abu Ja’far at-Tabari, Tarikh at-Tabari — tarikhtnem wa al-muluk, vol. I, 2nd ed., Dar al-Kutubllahiyah, Beirut,
1998, p. 200; lbn Athir, Al-Kamil fi at-Tarikh, vol, 6th ed., Dar al-kitabi al-Arabi, Beirut, p.;7/Bnes Kart, Semantika
Kur'ana, Bemust, Sarajevo, 1998, p. 513-530.

11 Bibla, Besélidhja e vjetér dhe Besélidhja e renstated and annotated by Dom Simon Filipaj, Fgri294, Genesis,
12: 6.

12 Canaan is an ancient land where first civilizagidvave appeared, comprising territories of anctamta and Palestine.
The name is thought to have derived from Canaamp$diam, son of Noah. In Canaan dwelled Prophéqitaand his
family who at a certain historical moment migratedegypt where their descendants would face greggeggution by the
ruling Egyptians and would migrate again from Egyptler the leadership of Prophet Musa. After waindefor forty
years in the desert they finally settled in Patestivhich at that time consisted of the southeagiarhof Canaan. Canaan
was Phoenicia and its inhabitants were the PhaersciThey were a Semitic people and spoke a laegrelgted to
Arabic. (According to Sami Frashérit, Kamus al-Alavol. V, istanbul, 1896, p. 3900; also see: Tiirkiye diyaraddfiv
Islam Ansiklopedisi, vol. 23, Tiirkiye Diyanet Vakifstanbul, 2001, p. 193-194).

13 pierre Larouse, Grand dictionaire Universel du XBecle IX, 1017 — cited by H. Dolu, p. 1.

14 Sami Frashéri, Kamus al-A’'lam, vol. istanbul, 1889-1898, p. 4814.

15 Mevdudi, Tefhimu'l Kur'an - Kur'anin Anlami ve Béf, vol. 2, p. 436]jstanbul, 1997.

16 Bible, Genesis 50: 26; S. Frashéri, vol. VI, p148

" Kurani pérkthim me komentim, translated and aated by H. Sherif Ahmeti, Kryesia e Bashkésisénslgér RSS,
Prishtiné, 1988, Jusuf: 6.

'8 Bible, Genesis 37: 3; also see: Muhammed Reshid,Riafsir al-Manar, vol. XlI, 2nd ed., Dar al-Miéh, Beirut, p.
268.

9 Quran, Jusuf: 11-12; There is also another opiritiat Yusuf's brothers were jealous because treindfather Ishaq
had special love for Yusuf. See: Prof. Dr. Ekremi&aoglu, Baslangi¢ctan Gunimuiize Dinler Tarihi, 3rd ed. Ispa2@00,
p. 46.

% Bible, Genesis 37: 24.
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three days until a caravan coming from Gilead amidgyto Egypt pulled him odt. The traders in the caravan took Yusuf
and sold him in Egypt for a low price. Yusuf wasught by AziZ? or Potipha?’, a minister in Egypt. According to the
sources and to the events that would unfold, attthee Yusuf must have been 17-18 years®ldnother version is that
he was 12 years old when he came first to E&ypiowever the first version is more likely. Yusufed in the house of
Aziz or Potiphar for about 2-3 years. Seeing that,was a very honest person, his master entrusteclh household
affairs. But Yusuf was also an extremely handsoateand so the wife of his master fell in love whiim.?® But, after
Yusuf rejected her offer, she ran a plot against ahd had him imprisoned. But, thanks to his difinterpreting dreams,
by interpreting the king’s dream, Yusuf was notyofneed from prison, but he was also given gre#ti@ity in Egypt, as
the administrator of its economy. This fact is mag@lent by all historical documents and corresgatadthe period of
Hyksos rule?’

Based on historical sources and various studiesgameconclude that, the story of Yusuf is a histrreality.
The characters are real too. The most importantngnibem is Yusuf® In the story are also mentioned Ya'qub and
Rachel, Yusuf's parents, that is, Yusuf's brotheh® display different characters, Yusuf's sons BEphrand Manasseh,
Potiphar and his wife Zulaikha, women of Egypt,dkinbaker and cupbearer, the trader, etc. Howdweename Zulaikha
is mentioned neither in the Bible nor in the Qur'&o, it is not clear when and how her name stadesppear. Some
think that her name first appeared in the Talfiubiccording to historians and Qur'an commentatordaikha® was the
wife of Aziz, a beautiful woman from a very richnfidy. She was the daughter of Taymus, the king afghteb™
Although it's not known, when she was mentionedtlilyy name Zulaikha, she is mentioned as Ra'ila ibafiss Tarikh
written in the third century, after the Hijra (910th centuries A.D.). In the Islamic history booksd Qur’an
interpretations, she is consistently mentioned @aikha, the wife of Yusu¥ Since, we don't have other evidences about

the name Zulaikha, we shall consider that, the wiféziz, although not mentioned by name in the '@urwas Zulaikha.

2 Mawdudi, Tefhimu’l Kur'an, véll. Il.insan Yayinlarijstanbul, 1997, p. 438.

22 Quran, Yusuf: 21.

» Bible, Genesis 37: 36.

% Genesis 37:2; also see: M. R. Rida., vol. XI28.

% Muhammed al-Wakil, Nadharat fi ahseni al-kisad, ly@ar al-Kalem, Damascus, ed-Dar ash-Shamiyatirug 1994,
p. 307; At-Tabari, vol I, f. 441.

%6 Muhiddin Abdalhamid, Wa akhiran tazawwaja Jusufo Bulaikha, Maktabat al-Khadamat al-Hadith, 199433.
"fslam Ansiklopedisi, vol. XIlI, Kiiltiir ve Turizm Bakligi, istanbul, 1986, p. 441-443.

2 Dr. Mahmud al-Bostani, Dirasatun fenniyatun fidgsal-Qur'an, Mujamma al-Buhuthi al-Islamiyyah, $héad, 1408h,
p. 190; Sayyid Qutub, Fi Dhilal al-Qur’an, 11th edar ash-Shuruq, Beirut-Cairo, 1985, vol. IV, p51-1952.

29 Mawdudi, p. 448.

% The name Zulaikha originates from the stem Zulkhajiminutive form which has the meanings: coy, usitish,
perfumed. The name Ra’ila (from Hebrew) has theesamaning. There is also an opinion that the nauoiaikha was
given because of her deception to Potiphar. ThetsmArabologist Ibn Mandhur in his major work LisalrArab gives
these meaning for the root Z-L-KH: lost (batil),pact and pain in the back, etc. See: Ibn MandhsarLal-Arab, vol. VI,
Daru lhyai at-Turathi al-Arabi & Muesseset at-Taiill-Arabi, Beirut, 1997, p. 67-68, 2nd ed.; Alsee: Teufik Muftt,
Arapsko-Bosanski R{mik, El-Kalem, Sarajevo, 1997, p. 598, 3rd ed. Stmad Yusuf, among other meanings he gives
for the name Zulaikha as an Egyptian name, saye#ns medicine, or healing of the heart. See: bma&d Yusuf, Misru
fi al-Qur'ani wa as-sunnati, Dar al-Maarif, p. 28:2

31 According to Megeinden beri Yusuf Hikayesi ve Tiirk Edebiyatindakirsiyonlari (Ph.D. thesisjstanbul, 1953, p. 9.
Although it is stated here that Zulaikha was thegider of the King of Maghreb, we cited the Bibloee that Zulaikha-
Asenath was the daughter of the Priest of Heligp@iee Bible, Genesis 41: 45. Also see: Orhan Hémge, Diinya
Inanclar Sozlgii, Remzi Kitabevijstanbul, 1993, p. 566, 2nd ed.

32 |bn Mandhur, Lisanu al-Arab, vol. VI, Daru lhyaiBurathi al-Arabi & Muesseset at-Tarikhi al-Aralieirut, 1997, p.
68.
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It can’t be excluded as a possibility that, theewdof Potiphar Asenath mentioned in the Bible wéerlaamed Zulaikha or
Ra'ila.®® This will remain an unsettled issue. However, whatcan say for sure is that, Zulaikha not mentiobg name
in the Qur'an and the Bible, is a real person, jikst the other characters in the story of Yusutduld even be said that,

she is only little less important than Yusuf.
Yusuf and Zulaikha in Persian Literature

As an ancient Indo-European people, Persians hagaged themselves in writing, since early timessiBe
authors have written in prose and verse, whethefitst works were in prose or verse remains amaggue>* However,
the reputation of Persians in the world literatdioe,creating literary works, especially in vergeindisputable. Theirs are
great figures in the world literature, such as: iQad-erdowsi, Saadi, Jami, Shirazi and many othEngy have written in
many different genres, with various themes. Thetetnof their works generally consists of relatmfnhistorical events,
description of the beauties of spring, appraisdbeé, youth, flowers, wine, etc. So, we can sat fPersian literature is

characterized mainly by poetry, and mostly by lgtiane in it

Persians were the first non-Arab people who emiordstam. After that point they started receivingear
influences by Arabs in all fields of knowledge imting, of course, the religious one, namely thanst. One of the
indicators of this particular influence is theirlganterest for and contribution to the story ofisuf, originally told in a
dedicated chapter in the Quran (surah 12), as eleted above. Persians have given numerous litevarks on the
subject. In Persian, this story is narrated ingHoems: in verse (in mathnawi rhymed coupletsprose, and in prose and
verse combined’ On the basis of these aspects, we can get a cidaee about, when the story of Yusuf and Zulaikha

started to be elaborated in the Persian literaanmd,who were the most prominent authors who tbekstibject.

Storey, one of the prominent historians of Perditanature, has put forth the idea that Ferdowsil@0), the
author of the famous Shahnatheritten in verse, is the first Persian author witote a poem about Yusuf and Zulaikha
in Persiar’® He wrote it in the mutekarib model, accordinghe todel of Shahnama, offering in it realistic diggions
of people and event8.However, some historians of literature considés #econd major work of him, so far from the
characteristics of Shahnama that, they disputadtisorship altogether, attributing it to a Saljuludier from Heart, who
dedicated the poem to Togan Shah Alpar&iafhey hold that, compared to Shahnama, the poemuish weaker in

language and style. However, other scholars experiact on account that, Ferdowsi wrote it indisage, when he was

% The Encyclopaedia of Islam, vol. XI, Leiden, 20p1353.

3 Nerkez Smailagi Leksikon Islama, Svjetlost, Sarajevo, 1990, [2.47

% Sadek Hedajat, Tregime persiane, Rilindja, Prighti 966, p. 5.

% Halide Dolu, Megeinden beri Yusuf Hikayesi ve Tiirk Edebiyatindalkirstyonlari (Doctorature thesigstanbul, 1953,
p. 109.

3" Epi Shahnama, “The Book of Kings” is Firdewsi's shdamous work. He finished it around 990 after kimg for
twenty years on it. It contains some 50.000 cogplétrelates the history of Iran from the begintoghe Arab conquest.
(Grup autorésh, Historia e Letérsisé Botérore, VioRilindja, Prishting, 1987, p. 162; Also see:dersijske poezije,
selected and adapted by Fehim Bajraktdrdzdavaka Radna Organizacija “Rad”, Beograd, 1985, p. 92).

3 C. A. Storey, Persian, literature, vol. 5, p. &8 See also Dr. Ismail Ahmedi, Hafiz Ali Korgaleta dhe vepra,
Logos-A, Skopje, 1999, p. 16%kender Pala, Ansiklopedik Divaiiri Sozligii, Otiiken Istanbul, 2000, p. 420.

% The fifteenth meter in Arabic poetry consistingeaght repetitions of the FU-U-LUN measure.

“0 Betir Dzaka, Istorija perzijske knjizevnosti (od nasita do kraja 15. vijeka), NanoistraZivaki institut “lbn Sina”,
Sarajevo, 1997, p. 134.
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also troubled by material concefisThe majority of them are of the opinion that, @dngs to Ferdowsi and the theme
was not taken again by Persian poets for a long &fter him. However, it remains disputable whetasuf and Zulaikha
of Ferdowsi was the first poem, on the subjectérsian or it is preceded by poems of other authmafre him. Based of
later studies, we would say that, it's not thetfpeem. Studies have revealed two other Persidroesjtwho have written
poems about Yusuf and Zulaikha, before FerdowseyTare Abu Muayyad al-Balkhi and Bahtiari. The dasion is
based on a manuscript by Ferdowsi, who himself satinese two authors as the first, who have wrifteems on the
theme of Yusuf and ZulaikH3.

After Balkhi, Al-Bahtiyari and Firdwesi, a numbef Bersian authors would write poems about the stdry
Yusuf. Among them, we would mention Shihabaddin WrBukhari (d. 1150), Ruknaddin Masud Kharvi, alsmkn as
Mawlana Ruknaddin Masud b. Muhammad Imamzada, ttoemamed Muhammad, who wrote his poem in the iShrk

dialect of Crimed?

However, as the Persian author who wrote on the¢hef Yusuf and Zulaikha, with more success thédmenst,
according to Persian literature historians, is Mdia Abdurrahman al-Jami (1414-1492), who surpagsrdowsi on the

subject, with the power of his poetry, the richnekkis expression and the historical descriptibthe story**

Jami’s Yusuf and Zulaikha is a Sufi poem of loviejshed in 1483 and dedicated to Sultan Husayn Ba/R
The whole poem is written in Sufi symbolism, withime context of Sufi tradition, beauty, love andhggyric. It's an
original hymn to ideal lov&® Jami is considered as the last of the great Resiets. He was born in Jam, in Herat

province. He was a prolific scholar and talentederrwho wrote in all genres of classical poétry.

Another important work on the story of Yusuf in 8lan is the one written around 200 years ago, bgwéni
Shirazi, a famous Persian scholar. In his workditYusuf and Zulaikha — the best of stories, thh@uemphasizes the
moral power of Yusuf, who withstood all provocatidoy Zulaikha. The story is related in a chronolaggarly influenced

by the Qur'an narrative.

As these few names, we mentioned reveal, the sitéoe and contribution to the theme of Yusuf andaikha,
by Persian authors has been great. The most inmpatpect that should be emphasized is the fattithaelating the
story of Yusuf, Persians have paid attention toatiistic and literary aspect of it, in contrastthe Arabic works, which

mainly focus on the religious and moral aspechefgtory.
Other Persian Authors, who have written About the $ory of Yusuf and Zulaikha through Other Themes, ae

» Kremali Gademayari, wrote Vistan Zulaikhaya [Fromsteni to Zulaikha], Tehran Shiveh, 1380;

“LIbid., p. 137.

“2Dr. Amin Abdalmajid Badawi, Al-Kissatu fi al-adahl-farisi, Dar en-Nahdat al-Arabiyyah, Beirut, 199. 234.

3 skender Pala, Ansiklopedik Divaiiri S6zliigii, Otilken jstanbul, 2000, p. 420.

*4 Dr. Ismail Ahmedi, Hafiz Ali Korca — Jeta dhe vaptogos-A, Skopje, 1999, p. 164.

*> For more on the poem see: Zeynep Korkmaz, “Hisd@aykara adina yazilguCagatayca Yisuf ve Zilleyha
Mesnevisinin taninmayan bir yazmasi ve eserin y4Zzaiirkoloji Dergisi, Ill, 1, Ankara Universitedasimevi, Ankara,
1968, p. 7-48; Also see: B. DZaka, p. 430.

“5 Betir Dzaka, Istorija perzijske knjizevnosti (od nasita do kraja 15. vijeka), NanoistraZivaki institut “lbn Sina”,
Sarajevo, 1997, p. 431.

" Group of authors, Historia e Letérsisé Botérom, \ Rilindja, Prishting, 1987, p. 178.
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* Inayatullah Shekibapur, wrote the poem Eshkahahikbh — hakester arzuha [Tears of Zulaikha — nglbhher
desires], Tehran, 1371;

* Maryam Desgaip, wrote Halati Hadhrat Ya'qub wa Yfusa Zulaikha [The situation of Hadhrat Ya'qub, Yifis
and Zulaikha], Tehran, 1373;

» Ahmed Shehbazi, wrote Destani Shurungiz Yusuf wkikba [The intriguing and beautiful story of Yusaid
Zulaikha]; Mashhad, 1380;

« Jalal Settari, wrote Derdi ashki Zulaikha [Zulaikhgrief for love], Tehran/Tus, 1372;

e Abdalfettah Arap, wrote Sajdai Yusuf wa Zulaikha zsvaye ashk wa irfan [The praying mat of Yusuf and

Zulaikha from the perspective of wisdom and lovehran/Sena, 1379.

» Persian authors who have written about Yusuf'systoprose are not few. Such works are found eiétsestories

or as commentaries on the respective chapter fnen@Qur'an. The most famous are:

 Abu Naser Ahmed b. Ahmed b. Nasr Bukhari, wrotesfaltmuridin wa Rawdhat al-muhibbin, which includes

among others, a commentary on the surah Yusufastwritten in Belh, in 1082.

e Muhammmad Farahi (d. 1501) from Herat, has writtenstory of Yusuf and Zulaikha titled Tefsir-i stirYusuf

(Ahsen al-Kisas) etc.

As it can be seen from the few works that, we nostil from the mountain of works in Persian, abbatstory
of Yusuf and Zulaikha, the interest for and conttibn to the story by Persian authors has beert.gféa poems on the
theme number about 30 and the works written in @m® not few eithéf. But, besides the quantitative aspect, their
quality is also impressive so that, authors in otheguages have in many cases been influencedebsiaR authors,

besides the original source.
Yusuf and Zulaikha in Albanian Literature

In this, spirit can be explained in the coming loé tstory of Yusuf and Zulaikha, to the Albaniaediture. A
typical author in Muhamed Kycgyku, one of the belfiepoets, as well as Hafiz Ali Korca, an Islamitstar and speaker
of Oriental languages, who has also written a pabout Yusuf and Zulaikha in Albanian. Another poeas written by
the famous poet Cajupi (“Zolejka”), however it slibhe noted that Kycyku and Korca knew Persiantzatiaccess to the

Persian literary corpus, in which the story is fodum abundance.

Muhamet Cami was the first to write the poem JusuHulejhaja (dashuri pérvéluese) (Yusuf and Zhiajka
fervent love) in Albaniai? He also wrote other poeffisn Albanian with Arabic script, as well as in Tisk and Arabic’

These works in two major languages of the Orienitten by an Albanian poet raise the question efdhltural identity of

8 Sa'id Arbab-Shirani says that “About a hundredsicers have been written in Persian and Turkishelitee on the story,
of which fifty are Persian, twenty eight Turkisht@han and six are Indian.” See: “Shapes of a Mytiterature
Transformations of the Joseph Figure”, diss., Rtiole U, 1975, 29, 48, quoted by J. Stokes, p. 35-46

9 Muhamet Cami, Jusufi e Zulejhaja — Dashuri péregéy Shtépia botuese vehtjake Hasan Tahsini, Tit&92, p. 5.

0 To Osman Myderrizi is due the merit for a mastetfanscription of Jusufi e Zulejhaja. He has alsitten the first
article about the author and his poem at BuletBhkencave Shogérore 2/1955.

*1 Dhori Qiriazi,Jusufi dhe Zelihaja, Perla 1/1999, p. 75.
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his writings on which studies have little dwellgabn, so far.

Jusufi me Zelihané a mé e bukura e ngjarjeve (YasdfZulaikha or the best of storiss an original poem by
Hafiz Ali Korga, which ensured him a place in thistbry of Albanian literature. This poem shows thee merit of the
author and his skill in treating the same litertligmes as famous Persian, Arab and Turkish clad&icsThe poem is
made up by 3104 coupletsThe quatrain has been used in it, as by Khayaeisian literature, Ahmad Shawki in Arabic
literature and Nezimi, Muhamet Cami etc. in Albanlaerature. Hafiz Ali Korga relates the storyistitally while not

departing much from the original inspiring conceptthe Qur’anic source.

Thanks to these poets, Yusuf and Zulaikha belonthéoAlbanian culture as much as to the overaleqail
culture, be it Arab, Persian or Turkish. It is imfamt to point out that, Muhamet Cami-Kycyku andfiel@li Korca are
the only authors in Albanian literature who havé fouth full works on the story, based on the 1@tlapter of the Qur'an,
Surah Yusuf. This chapter, by the very Qur'anicrespion, is the best of stories, so that's whydtie® authors took to
elaborate on it. But besides the influence of the'&hic chapter, we can assume that they were infagenced by the

Oriental literary corpus they were acquainted wétich as Persian, Arabian and Turkish literaryitiats.

The poem about Yusuf and Zulaikha in Albanian dtare is a topic treated earlier as well, but ahaestive
study has been lacking, because the poem elabaratasQur’anic and religious theme. Some schenaatit unworthy
evaluations have been made on such works. Accotdifgahmud Hysa, the presence of this Qur'anicystierAlbanian
literature was first pointed out by Ismail Ahmedho drew attention to its presence in our literataind its importance for

our comparative studi€.

The examination of the main aspect of these worids @mparative studies, on Korg¢a’'s Jusufi e Zedited
Cami-Kycyku's Jusufi e Zulejhaja would be of intsfesince apart from their moral and artistic valtierough

comparative studies these works, would also retnegatharacteristics of the poetic erotica.

In conclusion, we can say that, this example shthesinfluence of Persian culture on Albanian c@tinas
occurred intensely, among the Albanian bejtexhitpobut they are also to be found in other aspettsaterial and

spiritual life of Albanians.
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